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1- INTRODUCTION
People often agree that one of the things that separate human beings from animals is the
ability of human beings to have conflict and still manage to resolve this conflict and restore
peace. So, conflict will also exist among human beings no matter how hard people try to
prevent it. But the most significant thing is the ability to resolve and transcend those conflicts
in order to maintain peace among all Nations. Many writers, be they Europeans, Asians or
Africans have addressed the issues of conflict in various ways in their works.
1.1.

Statement of the Problem

Conflict Resolution that has become a very significant aspect of human efforts to maintain
peace worldwide will not have its fullest meaning unless there are conflicts, to begin with.
Indeed, many conflicts exist at home, at work, at church, at the hospital, and in all
compartments of society. As varied as conflicts may be, there are many strategies to handle
them as well. These strategies include arbitration, conciliation, mediation, negotiation, and
restorative justice, among many others. Literature as a corrective weapon, discusses various
conflicts – from Character vs. Self conflict through Character vs. Nature conflict as well as
ways and means to resolve them.
1.2.

Limitation of the Study

This research work does not pretend to discuss all different kinds of conflict among
individuals, groups, and nations. Instead, my research will concentrate on pointing out
instances of conflict in Elechi Amadi’s The Great Ponds, and address whether or not the
writer suggests strategies to resolve the conflicts thus identified, and how the identified
conflicts ended up being resolved at all if that were the case.
1.3.

Significance of the Study

Undoubtedly, it is the ability to effectively resolve conflicts that characterizes human beings.
Identifying the conflict in The Great Ponds and discussing effective strategies to resolve it
will certainly help in the process of resolving other kinds of conflict.
2- METHODOLOGY
The overall research approach to the present research work is interdisciplinary in character
and descriptive in nature. Several theoretical and conceptual frames serve to guide the
examination of our research questions, viz. 1. How does conflict in Elechi Amadi’s The
Great Ponds unfold 2-how is it resolved?
2.1.

Definition and Significance to Research

By methodology is meant the aggregate plan by which one intends to carry out a research
work. It is the basic conceptual framework on which the whole research is based. As such,
each step in the plan, the material or subject to be used, the relevance of that particular plan
as well as the participants in the research and the various research instruments, all should be
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clearly summarized under the methodology. Also, research methods are usually chosen based
on the nature of the problem to be investigated and the relevant data to be collected.
2.2.

Descriptive Survey Method

The present research work is essentially a descriptive one based on abundant documentation.
Actually, the Descriptive Survey Method is an extensive literary description and presentation
of results of research with regard to the nature, the function, the cases and dynamics of an
event. This method is different from the historical method where the emphasis is on studying
past records. In that vein, our study is focused on teaching materials and library sources –
both the physical and virtual library [the Internet] sources. Consequently, we have selected
written materials in the library and on the Internet, which have been helpful in a variety of
ways in confirming and strengthening our insight into the topic. Besides the library
instruments, our research instruments also include the linguistic instruments, that is the
languages in which we have access to the written materials that we drew from in writing this
article. They are two in number – English and French. We read documents in these two
languages in order to have a clear grasp of the issue that we elected to address in the present
work.
Basically, the approach we used in tackling the issue at hand is eclectic and interdisciplinary
as we have tried to call on historical as well as literary documents while sifting the wheat
from the chaff to substantiate any claims we have made in the work.
3- Conflict and Conflict Resolution in Elechi Amadi’s The Great Ponds: A Reappraisal
The Great Ponds of Elechi Amadi is a dramatic fictional account of conflict between
two villages and the judicial procedure of oath-taking, phenomena familiar from political
anthropology.
War and its effects define the plot of The Great Ponds. The war is fought between the
village of Chiolu and the village of Aliakoro over fishing rights on Wagaba Pond, one of the
ponds alluded to in the title of the novel. Thirty years prior to the time of the story, Chiolu
warriors won a battle with those of Aliakoro, and since then members of Chiolu have claimed
Wagaba Pond and fished in it without hindrance. Aliakoro villagers, however, have begun to
poach in the pond, and Chiolu sends a war party to catch the poachers.
The novel then begins with a clash over the ownership of fishing ponds which lie between the
village of Chiolu and Aliakoro. The pond has been disputed for years, and Chiolu controls
them at the present by the virtue of a battle won some thirty years before. Aliakoro has never
acknowledged the legitimacy of Chiolu’s claim, however, and sends a group of men to fish in
them. When Chiolu men led by Olumba capture two people of Aliakoro and demands a
ransom, an escalating series of hostilities between the villages occurred. Attack follows attack
and hostilities finally reach a level at which all negotiations break down. It is worth
mentioning that negotiation is one conflict resolution strategies. Farms are deserted and
starvation threatens in what has become an all-out war. At this point surrounding villages of
the same clan fell their welfare endangered and intervene to enforce a settlement. They tried a
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mediation which is also one of the strategies of conflicts resolution. This mediation led
Olumba, Chiolu’s strongest and most able warrior to take an oath of the behalf of Chiolu’s
village. If he lives for six months, the ponds are Chiolu’s and if he dies, they are Aliakoro’s.
The effects of the oath on Olumba provide the denouement of the novel. A tremendous
weight of guilt, responsibility and impotence in the face of the gods falls directly on him, and
the story builds to a powerful climax. The Great Ponds is especially interesting to us as a
fictional counterpoint to our own study of an inter-village land feud.
To go in more detail, we have to say that the novel starts with the mission assigned to
Olumba and his six men. They are committed a mission by the village’s elders and their chief
Eze- Diali. The mission is to bring one or more of Aliakoro’s men who may come to poach
in the ponds of Wagaba. The line of their action will have two effects. Firstly, it will prove
their charges of poaching against the people of Aliakoro, secondly the heavy ransoms they
will be obliged to pay will be a deterrent. Olumba was appointed the chief of the mission
‘Olumba is the man for the job. We know that he has led many exploits like this one.’ Said
Chituru one of the elders.
Olumba relied on gods, on his traditional powers and the fact that he has a big confidence on
amulet also brings him to look for fight to test the power of his charm.
‘This charm is for fighting and it had cost him a lot of money’ (:4)
He is then trying to prove that he has been all the time preparing himself for fights. In this
context, it is obvious that he should accept the job committed to him to arrest the poachers
because this will give him an opportunity to test the strength of his costly charm. The pond
which they are fighting for is very rich in fish. The men from Aliakoro when they came to
poach, were discussing among themselves and one of them said:
‘The pond of Wagaba can never be impoverished’. The other one replied by acknowledging
by saying that ‘I have never seen a pond so full of fish’. Another man from Aliakoro
complained that ‘A pity it doesn’t belong to Aliakoro’ Someone else replied ‘It may one day’
and to the question: ‘How?’ He said ‘EzeOkehi, our chief, intends to claim it’ His fellows told
him ‘Chiolu’s claim to it is dubious’ and that from what his grandfather told him, ‘the pond
rightly belongs to us’ The consequence of this position is: ‘That will mean a lot of fighting’
To other man to agree that: ‘The pond is worth fighting for, isn’t it?’(:7) Someone else to
support his views by recognizing that: ‘It certainly is. It will be a great day when we will fish
here in daylight without any fears of challenge’. Hardly had they finished with this discussion
when a violent fight clashed between them and Chiolu’s people who laid an ambush for
them. During the fight, Eziho, one the men of Olumba faced a dangerous opponent. He
struggled severely with him before being caught thanks to Olumba assistance. This poacher’s
name is Wago the leopard- killer (:8). The harvest of the mission is not less important
because they succeeded to arrest three poachers. Olumba was personally in charge of Wago
the leopard killer who was disregarding him through his brave words till he proposed that
they killed their prisoners. ‘Look, why don’t we kill these men right away and declare war on
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Aliakoro?’ (:9). But when he discovered that one of his prisoners was a brave man, his anger
got down because he knew that: ‘Brave men had every right to talk anywhere’(:10)
The discussion between Wago the leopard killer and Olumba proved that Aliakoro’ people
didn’t regret their action and they were claiming that the pond of Wagaba was theirs and if
they came to fish in the night it was to avoid open conflict until their right has been
established beyond doubt. When they reached the pond of Walele, Wago pushed Olumba
violently to the left and he fell awkwardly into the cold water. Wago himself dived to the
right. By the time Olumba recovered sufficiently to give orders Wago disappeared. They
brought then the two remaining captives to their chief Eze-Diali’s house. EzeOkehi in p13
sent two of his people to ask to his colleague EzeDiali to release his captives but the chief of
Chiolu, EzeDiali required that he had to come for negotiations with the elders of the Aliakoro
village and then the discussion could be made on the vexing problem of poaching.’ EzeOkehi
came then with his people to try to obtain the release of their men captured the previous
night. Diali made a request to EzeOkehi: ‘The circumstances under which your men were
captured were such that we shall demand a ransom for their release’.
Okehi wishes to know the circumstances at which the prisoners were captured. Chileru and
Ejimole were brought forward and asked to describe the incidents of the past night. Chileru
gave a vivid description and ended by saying; ‘The amazing thing about all this is that we
were doing no fishing when we were attacked.’ ( :18). Eze-Diali was surprised and asked
them: ‘Where were you when you were attacked?’ ‘In one of our ponds.’ He replied.
Diali queried: ‘What were you doing there at that time of the night?’ ‘
‘We went to lay traps for wild hogs,’ He declared
Okehi put it to Diali that his men had no right to attack his men and that the ponds which they
are claiming belong to them and that they have not pressed their claims because there have
been no molestations until yesterday when his boys were kidnapped. Diali made it clear to
them that they were not prepared to discuss the ownership of this pond. It is either they paid
the ransom they would suggest or get back without their two men. Okehi said that they
didn’t come with money. Diali made it clear before they came that a ransom would be paid
for each of the prisoner. Okehi asked him how much is to be paid and DiaIi said eight
hundred manillas. Okehi asked if they had committed murder, on the process of bargaining
for the reduction of the amount of manillas, a big conflict aroused between the two warriors
Wago and Olumba. Each group claimed the ownership of the pond. The anger in these two
men Olumba and Wago the leopard killer increased. Words of wisdom were spoken to them
to appease them by Diali in a very low voice:
‘Listen everybody and please leave your matchets alone. There is nothing to be gained by
fighting. We are here for a peaceful settlement. If we don’t agree today, we can always
arrange another meeting.’ To Wago and Olumba , he said:’You are both men of valour. But
valour that is not tempered with wisdom is useless and even dangerous. In a situation like
this, fighting does not solve anything. Pepper can never be one of the ingredients of a
soothing balm.’ (:22)
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As it can be noticed, this speech delivered slowly and quietly had a soothing effect and the
two men held their peace. One can notice here that Diali developed one of the conflict
resolution strategies by using words of wisdom to make temporary reconciliation between the
two warriors Wago and Olumba. They finally agreed that 5 hundred manillas could be paid,
which people of Aliakoro paid. After the payment, Okehi told Diali that he was not going to
give up his ownership over the ponds belonging to his people. Both chiefs went into a bet and
left in anger. Diali called for a meeting with his elders concerning the pond issue, they
discussed on how to fight back and claim their pond. They all agreed that the battle will be
fought at Wagaba pond; he also told them to go and sharpen their instrument. The pond of
Wagaba was being guarded by Olumba and his men, other braves people were working out
details of strategy while Achichi the dibia made charms for fighting, brought them out, dusted
and strengthened by the appropriate rituals. Olumba, the great warior also made preparation
for all his charms that was to be used in winning the great battle ahead.
Olumba and his men set out for the battle when they got there they saw no sign of their
enemy, they thought their enemy changed their mind. They decided to wait for them as
planned. They waited a while before the sign of their enemy approaching was detected.
Olumba feared that they had already been spotted out by their enemy. Finally their enemy
arrived with Wago the leopard killer as the leader,Olumba men have taken their position and
watched Wago and his men from a distance. Wago realized that fishing in the pond would
have been easier if they had occupied the pond first. Wago mishandled the situation with his
men by giving out instruction in anger at a wrong timing. Meanwhile, Olumba’s men were
watching them and they beclouded Aliakoro people by a swarm of arrows. Wago slowly and
quietly withdrew from his men and sat down a few pace away. He sat rapidly for sometimes
and then got up, in a loud voice, he said ; ‘men of Aliakoro, if you die today. You will not die
tomorrow. The eagle has perched within shooting range! eight-headed warriors, eyes of the
night, leopard- killers, follow me’. His speech warmed up his men and the battle began.
Olumba’s men were stronger than Wago’s men, this didn’t make Wago relent. He went into
battle with Olumba , these two warriors fought to a point that Wago raced away. Olumba
watched his enemy until the primeval woods swallowed him. Wago bit his lips and rejoined
his men
Chiolu lost four men in battle and Aliakoro lost thirteen men it was a clear victory for the
fighters of Chiolu, they were happily welcomed by their people. They decided to celebrate
less for all they know this could be the beginning of the battle. So, Olumba’s men kept
watching and waiting at the pond for eight days with no clashes. Chiolu felt that the Aliakoro
had learnt their lesson and decided to prepare for a victory dance.
After their victory celebration, the next day Ikechi, one of the Chiolu warriors went to the
pond to inspect the fish trap. As he was emerging from a clump of bushes, he heard some
rustling and low voices from the other side of the pond by which he had been walking. He
peered between the trees and saw several men fully armed. He looked closely and saw Wago
the leopard killer among the group. Okechi quietly took to his heels but he was spotted and
chased by Wago’s men, he was able to escape alive. The village of Chiolu was alarmed.

1487

Proceedings of the 2nd Interdisciplinary Conference of TASUED-UCC 2016
22ND August, 2016 – 25st August, 2016 at Tai Solarin University of Education, Nigeria.

The next morning, Olumba men were prepared for battle. They were at the pond very early,
Olumba divided his men into three groups and sent them into different direction in the forest,
Olumba led the smallest group. As soon as they were inside the forest they heard footstep
running towards the pond of Wagaba enemy scout on doubt. The invaders were fishing,
talking and feeling much at ease. Olumba studied the situation for some time and knit his
brow in perplexity. He did not quite understand this show of confidence on the part of their
enemies. As soon as they were within shooting range, Olumba’s sent a volley of arrows into
the advancing mass more than three times before the Wago’s began to run. The Olumba ran
after them at a point only Wago and few other men stood up to the challenge and slowly
diminished the distance between them and their retreating foes. Olumba shouted in a loud
voice, his matchet curved through the air bringing down with it the right arm of the man in
front of him, Olumba shouted again and another volley of arrows from the other side of the
path visited the pursuers. At the third shout from Olumba, his men in hiding place emerged
from the bush. Then suddenly a fresh wave of invaders moved into the attack. Chiolu was
taken aback but recovering from the surprise fought back gallantly. Olumba fought like a
maniac, foaming at the mouth not out of fatigue but out of sheer anger and an inflexible
determination.
Once more Chiolu held her own. Aliakoro was being driven back gradually. Olumba urged
his men on, shouting, slashing, dodging. When he thought victory was theirs another wave of
attackers swept in. Now it was clear that Aliakoro had invited allies. Olumba and his men
turned round and ran. They were tired but had the advantage that they were running
homewards and knew all the inconspicuous forest side-tracks.
The allies were running as a body and were unwilling to scatter in such unfamiliar territory.
They were unable to catch the fugitives. The men turned back and joined Wago who was
nursing a deep cut on his shoulder. Olumba was angry that he missed Wago again. Elendu,
the leader of the allies sat on o tree- stump and faced Wago the leopard killer.
‘What are we going to do now?’ he asked
‘Go back’, Wago replied without looking up.
‘And what will be our reward since we have neither prisoners nor booty?
‘That will be decided at Aliakoro’
‘And if we don’t accept your offers?’
‘A compromise can always be arrived at’
‘Look, wago, you have messed up this battle with your bad planning. You are a good
fighter but you have no idea of organization. With better handling we should have captured
many prisoners whose ransom would have brought us much money.’
‘Well it is not my fault if you killed all the enemies who came your way,’ Wago retorted
calmly.
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‘It is your fault. You are a real bungler. Think of Olumba’s battle plans and will realize you
are nowhere. He planned this fight to the last detail taking into account every possibility.
Many of my best fighters are dead or seriously wounded.’
‘And why didn’t you help with the planning? It is easy to criticize you know.’
‘But you wouldn’t let me put in a word.’
‘That is not true. You did not put forward any suggestion worth considering.’
‘Do you think I was made the leader of Isiali warriors for nothing?
‘Well when a man has no drum, he is obliged to beat on his chest,’ Wago replied. Elendu bit
his lips in suppressed anger.
‘All right instead of bandying words like women let’s test ourselves for stamina and staying
power. Let us pursue those people right to their doors and continue the fighting. We should
be able to carry off many women and children from the village.’
‘You had a chance of capturing prisoners when you chased those men up this path a short
while ago. But you and your men ran like ducks and let the fellows escape. Now you are
talking of capturing women and children.’(:51)
The two leaders went on quarrelling and insulting each other, the men who had been
watching them moved in quickly and intervened. The two leaders sat down after much
persuasion. Elendu suggested that they should still go to Chiolu and finish off the fight. The
warriors finally agreed on the plan. Wago said he endorsed their plan but he would not take
part in it because of his wounds, he sent his assistance and other men from Aliakoro to go
with them.(:52). Elendu held a long discussion with the remaining men, and they also had to
solve the problem of food before night fall. The plan was that, they were not to attack the
whole village because they were too few and too weak for it. Seven compounds were
selected; Olumba and Diali’s were included.
Olumba came back to the village very tired because he lost the battle and many of his
men were still in the woods. At night, Olumba was able to check on some of his men, some
were back and others who were not back he assured their families that they would be back.
Those he couldn’t check on he promised to do that the following day. Olumba was so tired
that without thinking he locked his door as soon as he entered his house, and went off to
sleep. That night, the Elendu men came and carried his pregnant wife and other three women
they were unable to make the agreed number. They ran now dragging the women with them
when they arrived at the junction leading to Isiali they parted ways with the Aliakoro men
carrying the women along with them as compensation for their loss. Chiolu men could not
wait patiently for the next day; they chased after them and were able to catch one of the
Aliakoro men who told them that their women were taken by the Isiali men. Olumba was
very angry because he is not used to that road he would get lost in the network of trails and
track. They decided to pass the night where they were and continued the search the next day
there was no trace of them except a few drop of blood on the grass by the wayside. The next
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day was a miserable day for Chiolu village, several men have been killed in the last battle,
many were injured, four women that had children were kidnapped, it was a gloomy situation.
Olumba was very angry that his wife was been kidnapped by the Isiali men, he went over to
Diali’s house and met him sobbing; his most beautiful daughter Chisa was also taken.
Olumba greeted him and told him that they were unable to find their wives; he also told
EzeDiali that the man they captured told them that their women were carried by Isiali
warriors who were their allies in yesterday’s battle. Olumba proposed that they should sound
the Ikoro and decide on what to do, Olumba left EzeDiali’s house and went straight to Okechi
house to see him. He found him staring at the roof; his face showed the temporary wrinkles of
a youth in trouble. Olumba was touched, but he did not show his feelings. Olumba said to
him that they should negotiate at Aliakoro because Oda, the mother of his only son, was
kidnapped too. She is pregnant as well. The Ikoro sounded, many men assembled at Diali’s
reception hall. After a brief discussion envoy was sent to Aliakoro to fix a date for
negotiations.
Three day after representatives of Chiolu were in EzeOkehi’s reception hall trying to
come to term with their opponents. Chituru was in command, he led the representatives to
Aliakoro village. Chituru asked for their four women in exchange for the prisoner, the
Aliakoro men disagreed with their terms and told them that they would only agree to
exchange the man for one woman, after much argument the Chiolu men agreed to exchange
the man for one woman and also agreed that the exchange would take place at the boundary
between the two villages the next day. The following day came and Aliakoro’s people did
not show up as promised, they tried the next day also the Aliakoro did not show up. The
Chiolu concluded that the Isiali men refused to hand over their women to them. They decided
to give it some time and plan very well on how to attack the Aliakoro men.
Diali reminded them that in their days they fought to pass on the heritage of the great ponds
to them and that it was up to them to decide whether to carry on or give up. Four days after
the last meeting with Chiolu, the men of Aliakoro sent heavy escort with their women who
were going for farming.
EzeOkehi, the chief village of Aliakoro was worried about the two birds his son caught
without knife or bow and arrow. He decided to go see Igwu the dibia and his drum. He told
him that Ali is very angry and does not tolerate violence against any woman with child. Igwu
told Ezeokehi that all the women must be returned to Chiolu and he should perform a
sacrifice to placate Ali, the god of the earth. EzeOkehi did not know what to do because the
women were with the Isiali. The next day, EzeOkechi performed the sacrifice after that, sent
men to Isiali to fetch the captured women. Isiali refused to give them up, they demanded
heavy sum of money. EzeOkehi was in a difficult situation and the sacrifice he performed
was an interim measure to persuade Ali to stay action. Eze called for a meeting and told his
elders the details of Igwu divination. They collected money quickly and sent Wago and six
men to Isiali. The allies received the money and produced two women, Oda the pregnant
woman was not among them which made the situation worse. Wago asked for the other
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women, Elendu told him that they have been sold off. Wago took the remaining two to
EzeOkehi who was stunned at the turn of the events.
Igwu, the dibia was consulted; he told them to perform another sacrifice to plead with Ali to
give them time to find the woman with child. Meanwhile the priests of Ali the god of the
earth and of Amadioha the god of thunder and of the skies were sent as envoys to Chiolu to
fix a date for the exchange of prisoners. It were the priests who played the role of envoys in
such circumstances to avoid capture and killing.(:70). The date that was fixed came and
Chiolu men were at the boundary of the village this time Aliakoro was there as agreed. They
brought out the two women; Chisa and Oda were not among. Diali asked of her daughter;
they told him that he would pay four times four manillas for her to be released. The money
was paid for the release of the other women. Wago was not comfortable with the smooth
meeting, he was so surprise at the attitude of the Chiolu to crown it all, Olumba was not even
present at the meeting. Their village has been invaded by the Chiolu men and Olumba was
their leader, three of their women were captured EzeOkehi last wife and Wago twelve years
old daughter was among the three. Wago was very angry he left few warriors behind and
took the rest with him because the priests told them that the Chiolu would put up a fight at the
boundary which did not happen.
Ezeokehi saw the events coming but he was too scared to let it out he didn’t want to raise
false alarm. (:73). Okasi that was sent to form them about the invader was killed along side
with other warriors.(:75). The next day, Okasi and the other two men were buried with full
rites. Wago was still very angry and wanted to put up a fight immediately he was stopped by
the elders, they had to think and plan very well before taking any action again a lot has been
lost and they are not prepared to lose another battle.(:76) EzeOkehi is very worried about the
issue of the pregnant woman they have not seen and there was a possibility of seeing her. He
said to himself that Ali is not a god to joke with; it is very difficult to shake off when deeply
offended. All he had to do was placate the god at any time it got furious. This worried
EzeOkehi and he developed a painful backache. As EzeOkehi became less active, Wago the
leopard killer assumed more and more powers. Wago was still very angry at the loss of his
daughter he decided to call for a meeting where he spoke at length on how the dignity of the
village was at stake. At the end, he carried majority with him, he set out a new strategy he
chose to harass Chiolu by making it unsafe for any member of that to walk the forests and
highways at any time of the day or night. The Chiolu villagers took all the precautions they
could. The guards were everywhere making sure the village was in full security. It was a
tight situation for the Aliakoro men, but they were able to kidnap a man from Chiolu. This
first attempt made Chiolu take better security measures.
There was an old widow called Ochomma, she was the oldest woman in the village of Chiolu,
she has two grandchildren who lived with her .One night the invaders of Aliakoro pitched on
Ochomma’s house. They buried a charm close to the house to induce deep sleep on the
household. Ochomma charms coupled with the mysterious powers which her great age had
conferred on her, kept her awake she was able to detect a strange sound outside and guessed
what was happening. She quietly woke Okatu her thirteen- year- old grandson and whispered
instructions to him. Meanwhile the invader felt that the charms was working, they ran out of
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lock, they were killed. The death of the two warriors made Aliakoro show that they too could
rig up horrors hitherto undreamed of. The war continued, starvation was not a long way off,
on escort of any size offered enough protection. Even water was a problem, animals began to
feel the effects of the deadly conflict. Even the priests were not safe as envoys, villages as far
away as two days journey began to feel the effect of the war, the chiefs of these villages
warned their people not to go near the two warring villages.(:84)
Eze of Abii was very angry with the effect of the war in his village, so he decided to call for
a meeting. They decided to protest to the two villages in turn. They sent out six strong men to
Chiolu but the envoys were mistaken for enemies and chased back.(:84)
EzeAbii had to involve other nearby villages, so that a joint action could be taken. Omigwe,
Isiali and eight other villages were of Erekwi clan. They discussed on how to resolve the war
between the two warring villages (;85)
Forty tough warriors were chosen from six villages. Elendu of Isiali was to command
them. They decided to visit Aliakoro first to negotiate peace meeting. They were well dressed
and they also drummed as they went. When they got to Aliakoro village it was as if nobody
was lived in that village, they moved into EzeOkehi’s compound and filled his reception hall,
Elendu called out in a clear loud voice.
‘EzeOkehi, peace makers from the Erekwi clan have come to see you’.(:87)
EzeOkehi came out when he recognized Elendu voice, he thought Elendu brought him the
other two women that have cost him sleepless nights, he had made an unending sacrifice
which had made him poor. Elendu told him the reason for their visit. The iroko sounded and
all the warriors of Aliakoro assembled. Elendu explained his mission, vast majority wanted
peace quickly. They planed on meeting the Chiolu in eight days. Elendu men passed the night
at Aliakoro and set out for Chiolu the next day.
When they got to Chiolu and met them in the same state as Aliakoro,as they entered
the village with their drums they were stopped by Olumba and his men who asked them to
identify themselves. Elendu the leader of the group came out and stated their mission.
Olumba was so angry to see Elendu, he reminded him of kidnapping his wife. Elendu drew
back quickly as he detected the mounting fire in Olumba’s eyes.
A warrior from Omigwe quickly intervened. He made Olumba realize the reason for their
visit and made him understand that if he attacked them he has attacked the Erekwi clan. He
went further to let them know that Aliakoro had agreed to negotiate with them in eight days.
Chiolu also agreed to negotiate in eight days and promised not to give up the pond of
Wagaba.
On the D- day, housewives at lsiali bustled about preparing hills of foofoo and lakes of tasty
soup to feed the august assembly drawn from all the corners of the Erekwi clan. The village
had never seen such a large assembly of old and venerable Ezes who were mediators acting
as a neutral third party and facilitating the process of the conflict resolution. Curious crowds
gathered near the large reception hall of Eze Iwai of Isiali staring at the visitors dressed as
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befitted their rank. EzeDiali and EzeOkehi were not gorgeously dressed but each wore a
heavy ancient sword to indicate that they were at war.
So, after the midday meal the warring villages stated their case using negotiation strategy
which is a dialogue between two or more people or parties, intended to reach an
understanding, resolve point of difference, or gain advantage in outcome of dialogue, to
produce an agreement upon courses of action, to bargain for individual or collective
advantage, to craft outcomes to satisfy various interests of two people/parties involved in
negotiation process by quoting ancient history which none but the very old could grasp. Who
really owned the ponds of Wagada? Both parties had at one time or the other fished in the
famous pond. Before the present war, Chiolu was the current owner, but did that establish
absolute ownership? Arriving at a decision was made more difficult by vehement declarations
by both sides and any decision which did not favor each one of them would be ignored and
war would resume. It is obvious that when a party pretends to negotiate, but secretly has no
intention of compromising, the party is considered to be negotiating in bad faith. So, Eze of
Aliji made it clear to warriors of Chiolu and Aliakoro that the Ezes of the Erekwi clan have
assembled together for the first time ever and that they should be able to abide by whatever
decisions the Ezes arrive at. The decision was not easy; Eze of Abii suggested that the pond
should be splited between them. Eze Iwai said that they would end up fighting over
boundary. EzeWosu said; they should fish in alternative years (:91)
Eze Iwai said that the only way to solve the issue is to allow one village have the pond . But
who really owns the pond? The old men racked their brains in vain for a solution.
They agreed on inspecting the ponds. They carefully inspected the ponds; the decision was
as difficult as ever;
‘There is only one way out, the gods must decide,’ Wosu said
‘How?Eze Iwai wondered. ‘A whole village cannot swear.’
‘Whole village cannot swear but a representative from each either of the villages can swear
on behalf of his village.’(:92)
The decision was welcomed but each village insisted that the other should do the
swearing. It is customary in African tradition that whatever human beings fail to resolve they
refer to their gods. So, the matter moved from the human realm to the hands of the traditional
gods. After much wrangling, EzeDiali said he was prepared to swear on Chiolu’s behalf. The
Aliakoro asked for permission to move apart and confer. They came back and chose Olumba
for the oath and the god he would swear by. Olumba accepted to swear by Ogbunbali on
behalf of Chiolu. The next morning the Eze and the elders trooped to the dark shrine of
Ogbunabali the gods of the night. Olumba stood before it naked but for a narrow strip of loin
cloth. This was to make sure that he carried no talismans or other charms that might fight the
powers of the god.
‘I swear by ogbunabali the god of the night that the pond of Wagaba belongs to chiolu.’
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‘If this is not true let me die within six months;
‘If true, let me live and proper.’ (:93)
The image of the god was waved around Olumba’s head three times and the ceremony
was over. If Olumba died within six months, the pond was Aliakoro’s, if he survived it was
Chiolu’s.
Before they left; an assurance was made that;
‘Those who would harm Olumba
By the knife or the barbed arrow,
By strange charms or witchcraft,
Kill them Ogbunabali king of the night,
Kill them and show signs’.
Olumba came out of the shrine dazed. His fellow villagers surrounded and encouraged him
as they walked back to their village. Olumba thought was full of so many confusion and
doubt about the oath he had taken. At a point he realized that he was not serving the god of
Ogbunabali. His thought brought in more fear. Meanwhile the elders of the village called for
a meeting on how to protect Olumba from harm. They listed some rules for him to abide by.
‘He must not travel.’
He must not climb trees.’
‘He must eat only what his first wife cooks’.
‘He must not go to farm alone.’( :99)
Ikechi was appointed to help him with palm wine tapping and some laborers were sent to him
with farm work. Olumba has always said that he would rather face a whole village singlehanded than fight with a spirit.
‘What a man works hard to avoid always hit him. I have done all I know how to satisfy the
gods yet here I am fighting with one.’ (:102)
One long month has gone. Olumba was able to keep his fear down. He was more
bothered about the compulsory state of idleness to which he was subjected. He felt reluctant
to move about. Everywhere he went, instead of the usual smiling faces, he was confronted by
faces heavily lined with pity and fear. Olumba was not comfortable with the idealness, he
followed Ikechi to tap palm wine, it was very difficult convincing Olumba not to claim the
tree. He paid a deaf ear to Ikechi and climbed, Olumba has been swarmed around by insects
stinging his face, on trying to get down from the tree he missed his step and crashed heavily
to the ground, he was unconscious. The elder took him to a dibia called Anwuanwu of Abii
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who was able to cure him and also detected that he has been attacked by enemy. The dibia
made so incantations and asked Olumba to repeat after him;
Ogbunabali, king of the night,
Let not evil spirits rejoice,
Nor men accuse you of injustice:
I know your hand is not in this,
Heal me and clear your name.’(:111)
Five days after Olumba’s fall EzeDiali and some elders were listening to the latest
reports on Olumba; delegate came from Aliakoro to discuss the death of Olumba and the date
for the pronouncement of the rightful owners of the pond of Wagaba. Wago the leopard killer
was the speaker. The elders of Chiolu were very surprise and they made them know that
Olumba was still very much alive. They asked the delegate to tell their Eze to send his elders
to verify in eight days. They did turn up after eight days. After much wrangling and simulated
anger Chiolu produced Olumba dramatically. Igwu is a powerful dibia and a strong well built
man, like other villagers he had a vague feeling that the pond of Wagaba was Aliakoro’s but
felt it was not worth fighting for. He saw it as a stupid exchange of fish for human lives.
After his bath, Olumba did not remark the rent of his wrapper until afternoon of the next day.
He thought it was the work of rat in his house. Olumba was fed up with his mental battles
which constitute a kind of internal conflict for him so he decided to stroll to Daili’s house. On
his way a brightly colored snake crossed his path. It was Azigwo the snake of ill omen.
He watched it disappear on the other side of the road and turned back. When he got home he
told his wife about it. They decided to consult Achichi the dibia, who told him that it is a
warning that he should be careful. A single sacrifice was performed that evening. Olumba
went to bed with some reliefs. At midnight he woke up with a start. He was sweating and
trembling. He went into his wife Wogari’s room and woke her.
‘Did you call me?’ he asked ‘I thought I heard my name three times.’
Olumba could not sleep, he felt very hot and the air was stifling. He hardly knew when he
moved over to the other room and lay beside his wife. She felt the heat of his body and
shouted. Before her the eyes of Olumba’s condition was deteriorating at an astonishing rate.
Achichi was invited, he tried a quick divination, and he could not see anything, by the
evening of the next day his condition grew worst. Immediately they sent for Anwuanwu form
Abii. He was able to detect the cause of the sickness. He told the elder that Olumba has been
cooked and that his enemies at Aliakoro were responsible. He asked Olumba if he heard any
call at any time. Olumba accepted. He also asked him if any of his wrappers was missing.
Olumba said no but rat ate a corner of one of his wrapper. The wrapper was examined by
Anwuanwu and he discovered that it has been cut off by knife and the wrapper was for the
cooking process.
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The dibia’s work was hard to fight back. It was not an easy battle. The conflict had
changed dimension. It changed from physical dimension to spiritual one; the spectacular
part of the many rituals performed that night was the burying of a big he-goat alive.
According to the dibia, Olumba’s spirit had already travelled halfway to the spirit world. The
only way to persuade the spirits to let him go was to offer them a he-goat’s life. The he-goat
was buried with all the ceremonies normally accorded to a dead man. It was washed and a
new wrapper was tied round it before burial.(:134)
In two days Olumba was well again. His recovery was as rapid as his illness had been
sudden. They elder appreciated Anwuanwu’s work and begged him to stay with them for the
next three months. Anwnuanwu told them that he could work quite effectively from
Omokachi and promised to stay for four more days to complete his work. The next four days
were very busy ones for Anwuanwu. He warned everyone not to attempt to kill any wild
animals they might see. He did the killing himself. Olumba was now well protected with
charms and he knew what to do in an emergency. The villagers of Chiolu especially the
elders, were worried and angry at the act of the Aliakoro. A meeting was held and delegate
were sent to Aliakoro to confront them about the issue but EzeOkehi denied being
responsible for Olumba’s illness.
Anwuanwu warned the Chiolu not to fight back. He made it clear to them that the gods are
wise. The Aliakoro did not relent; they were prepared to do more. They decided to ask Igwu
for the way forward, he told them that he narrowly escaped and that it was the worst days of
his life. Wago kept on reminding him that the month was running very fast and something
has to be done. Igwu has been pushed once more against his will. He told them that the next
series of special sacrifices would be offer to the Ogbunabali god of the night and prayer to
him to expedite judgement. Meanwhile a terrible sickness called ‘Wonjo’ was killing people
on each side of the two warring villages
Diali was at his wits end. The old well near the arena which was being used as a common
grave was now full. Ikechi’s father, Njola is dead; he had to scratch out a grave for his father.
Daili promised to bury Njola decently and also promised to sent him some helps but he knew
it was a promise difficult to fulfil (:207)
Diali suddenly felt loneliness over him; all his friends had gone and he thought Ogbunabali
was reserving him for the last moment. He went to Njola’s house to bury him. He also got
three men who willing helped out. On his way back home he saw Wezume who was still
hanging on waiting for death to knock. And so Wonjo, Ogbunabali’s messager, took its
daily toll. At night strange noise filled the air. The living heard distinctly the song and
lamentations of the unhappy spirits of the dead as they marched through the village. Some
who had keen ears made out some of the words of their song? It was only in later years that
people had the courage to sing some of these songs. Today, old men in the Erekwi clan still
stiffen and gnash their teeth when these melancholy songs are rendered. Ikechi came visiting
Olumba, he told him that he was feeling the symptoms of wonjo. Ikechi rose to go when he
saw Wago the leopard killer. He said he had come to check on his sick friend Olumba. Ikechi
went back to inform Olumba about Wago’s visit. Ikechi left Olumba raving with anger and
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went to report the issue to EzeDiali , the chief showed little surprise for the new that Wago
has been around monitoring the situation of thing in Chiolu. Ikechi took some actions, he
consulted two other young men, together they strolled out to confront Wago, but their quarry
was gone.
All through that day Wago was the talk of the village. His strange visit generated so much
indignation that for a moment the village showed signs of life. The angriest men were those
who had fought at the great ponds.
“We shall not let go,’ they cried.
‘’The pond of Wagaba is ours,’’ (:210)
Olumba compound was flooded with visitors, some coughing, other limping with walkingsticks. They all did their best to encourage him. Olumba said to his visitors:
‘men of Chiolu, the pond is ours I shall not die’,
The next day his illness took a critical turn for the worse. He was determined not to
give up; not with Wago the leopard killer laughing at him right in his compound. But slowly
he deteriorated. Towards evening the enthusiasm of his visitors went down considerably
when they saw his condition. The night closed in sensitive people heard the footsteps of
ghosts marching round the village. Wago stalked round Olumba’s compound listening, ikechi
and his two friends decided to keep watching Olumba’s compound till late. Olumba found it
difficult to distinguish between the songs of the marching ghosts and the muffled groans of
the bereaved. He felt something walking on the roof directly over where he slept. He said to
himself :
‘I shall not die’.
‘You shall die’, said the voice now disembodied.
Olumba was seeing misty shape by his bed that was echoing ‘you shall die’.
He came out shouting and screaming ‘I shall not die’.
The three men did not bother to stop him, they just followed him through the village
shouting;’I shall not die! Not till the moon is out! (:212)
The next day, Olumba’s behavior was the talk of the village. Ikechi related the
incident to Diali. He asked them to continue watching him. For most of the day Olumba slept
peacefully. Occasionally he would sit up and lunge the air with his walking-stick, he
continued telling himself that he would not die.
The misty sharp increased they were trying to close in the sick man. The warrior
grabbed his walking-stick and jabbed at the air. He got up and headed for the arena. People
who were not too sick came out of their houses to watch him go by.
“I shall not die!’
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“You will not die!’’ a few villagers echoed.
‘You are already dead,’ the misty shapes said.
Several people gathered in Diali’s reception hall to watch Olumba talk;
‘I am Olumba! I am Agadaga the unbeaten wrestling champion, son of an eight-headed
warrior! Come Wago and I shall beat eight like you.’(:214)
Olumba rose up and made for the arena, he walked like a drunken man, on his way he was
attacked by a leopard, his whole body was entwined with that of the beast. Ikechi and Eziho
were able to fight the leopard, the beast disappeared with two bounds leaving its skin behind.
Chiolu was wild with surprise. All but the dying turned up in the morning to see the leopard
skin which Ikechi and his friends had deposited in Diali’s reception hall.
They all suspected Wago the leopard and decided to go on a search. Diali was surprised at the
enthusiasm the villagers showed. Half a dozen men, some of them convalescing from Wonjo,
volunteered to do the search. First the men went to the scene of the fierce struggle of the
night before. From there they were guided by the track of blood of the wounded creature.
Meanwhile some villagers followed EzeDiali to Olumba compound to watch with him.
They met him and asked him how he was doing;
he said:’’ I am feeling very well. The pond of Wagaba will be ours! ‘’
The onlookers applauded. All through the day the villagers kept Olumba Company.
He behaved normally. His narrow escape seemed to have instilled a sense of reality into him
once more. Towards evening the search-party returned .Ikechi fainted on his way back it was
Wonjo. Eziho narrated the event. He said Wago the leopard is dead. He was found in the
water. He also explained that Wago has a smile on his face.(:216) EzeDiali cried in anguish.
For the first time since the war of the great ponds began, he lost control of himself. He told
the people that it would be an abomination to fish in a pond in which someone committed
suicide. Achichi was consulted. And he confirmed that Wago the leopard- killer had
committed suicide. The death continued. It was only the beginning. Wonjo, as the villagers
called the great influenza of 1918, claim a grand total of twenty million lives all over the
world (:217). It is then clear and evident that Elech iAmadi in The Great Ponds had tried to
prove that men fought for what didn’t deserve any attention.

4- Discussion And Conclusion
Just as in other literatures, the plots of most African literary works centre on conflict – that is,
struggle between opposing forces. For example, in ElechiAmadi’s The Great Ponds, a
conflict occurred between feuding villages over the ownership of the Wagaba pond.
Likewise, there are different kinds of conflict, some small and others big that we encounter in
our daily interactions . But, it is the dexterity or alacrity with which human beings resolve
any conflict and subsequently, restore peace that proves to be a magnanimous act. However,
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not all conflicts are bad, and conflicts come in many shapes and forms and have many
distinct functions.
Actually, various functions of conflict have been described by several theorists, one of whom
is American theorist Lewis Coser through his widely-read book The Functions of Social
Conflict published in 1956. In this work, Coser wrote “as the scribes,” since he used
Simmel’s essay on conflict as the starting point for his own commentary on the integrative
effects of conflict. While Coser drew upon a wide variety of sources for the development of
his ideas, he rightly gave Simmel the credit for the initiation of many of the major threads
with which his theory was woven.
Coser’s work was frequently couched in the language of functionalism, and the title
places it clearly within the functionalist perspective. Like Simmel, Coser sought to show that
conflict has positive as well as negative effects. However, Coser did not get involved in some
of the sticky functionalist issues, most notably the issue of “societal needs” or functional
prerequisites. In addition, the book’s major assertion – that conflict is as normal as integration
and that it is as likely to lead to integration as to disintegration – was at odds with the
integrationist perspective then (1956) prevalent among functionalist.
Coser developed sixteen “propositions” relating conflict to social integration. These,
perhaps, are propositions in some philosophical senses, but they are not expressed in
deductive format. They are essentially prose statements, often in the form of complex and
multiple sentences, of some aspects of conflict in social life. Coser showed that conflict leads
to integration in a number of different ways, including the establishment of group boundaries,
the drawing off of hostility and tension, the development of more complex group structures to
deal with conflict and its accompaniments, the creation of alliances with other parties, and the
cultural and functional unity achieved among enemies. The essence of Coser’s propositions
has been summarized in the following statements:
1-Conflict with another group leads to
(a) establishing the separate identity of the group and
(b) strengthening its boundaries.
2Conflict sometimes preserves relationships between parties by allowing the venting of
hostility; groups institutionalize means by which conflict and hostility may be released
harmlessly.
3Realistic conflict is directed toward the attainment of specific ends, while unrealistic
conflict is directed toward tension release.
4Conflict is a form of social relationship and can occur only in an interactive setting.
5Close relationships almost invariably have conflict as well as peace and harmony.
6The closer the relationship between two parties, the more vigorous and intense will be
the emotions and behavior between them.
7Conflict sometimes leads to the removal of the source of the conflict and a
reaffirmation of the unity of the two parties.
8Tenuous relationships often lead to a withdrawal from conflict, while strong
relationships often exhibit conflict; usually such conflict does not involve the “basic
consensus” around which the relationship is established.
9Conflict with an outside group leads to greater internal cohesion, centralization, and
mobilization of resources.
10- The greater the conflict with another group, the greater the intolerance of deviation within
the group.
11- The need for internal cohesion often leads groups to search for or magnify conflicts with
other groups.
12- The greater the individual identification with the group, the greater the hostility toward
other groups and the greater the probability of malevolent behavior toward the out group.
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13a- Conflict between two parties may lead to an extension of interaction between the parties.
13b- Conflict between two parties leads to the establishment of new norms and the
reaffirmation of old norms.
13c- The greater the conflict with an outside group, the greater the social participation in
group life by the members of the group.
14- Conflict between groups sometimes leads to a desire that the other party be unified.
15- Conflict is a “test of power” between two parties; sometimes parties can accommodate to
each other only after testing each other through conflict.
16- Conflict leads to coalition formation and the search for allies.
While we cannot discuss all of these ideas at any great length here, let us illustrate
Coser’s (and Simmel’s) point of view with some examples.
When conflict occurs between two groups finds it essential to mobilize its forces to
combat the opposition In Elechi Amadi’s The Great Ponds, we can observe that the advent of
conflict obliges Olumba to get prepared. Olumba relied on gods, on his traditional powers
and the fact that he has a big confidence on amulet also brings him to look for fight to test the
power of his charm.
‘This charm is for fighting and it had cost him a lot of money’ (:4)
He is then trying to prove that he has been all the time preparing himself for fights. In this
context, it is obvious that he should accept the job committed to him to arrest the poachers
because this would give him an opportunity to test the strength of his costly charm. Coser
asserts that conflict is a ‘test power’ between two parties. Elechi Amadi proved through his
main characters people do not try negociations ways because they rely on their weapons.
Olumba and Wago got charms on which they relied on, this brings them to try to challenge
each other. Through his novel, Elechi Amadi also showed that conflicts didn’t have only
inconvenient but they beard advantages. This feud between the two villages obliges the Ezes,
the chiefs of the Erekwi clan to search for solutions to the issue which opposed the two
villages years ago.
The conflict presents a certain dilemma: on the one hand group must make use of as many
members
as it is able to muster, while on the other hand it must protect itself from
persons who are not totality committed to the group and who might subvert it. For example, a
street gang which has an imminent date for a rumble with another gang must get as many
persons as possible from the “street” to fight with bit, yet must avoid recruiting those who
might inform the police of the battle in advance.
The result is a relatively rigid establishment of boundaries around the group, which in
turn entails clear definitions as to who are members and who are not. Those accepted as
members must pass tests of loyalty and allegiance and thus are brought to identify closely
with the values of the gang and its members. The enforced unity of the group under the
pressure of conflict is a significant resultant of the conflict and is accompanied by an
increased personal identification with the group and increased group support to the
individual, which are highly values by the members.
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Another of Coser’s (and Simmel’s) significant insights is that intense personal
relationships occur in situations which foster interpersonal conflicts. Close relationships can
only occur when each party to the relationships values the relationship highly and commits a
great part of his time and emotional energy to it. Such large-scale investments of self are
necessary to the establishment of intense and intimate associations and provide the
interpersonal capital which usually brings large dividends in affection, acceptance, and
emotional support. However, such situations are also conductive to intense disputes precisely
because of the extensive investment of self in the relationship. One is more likely to have a
dispute with one’s wife than with a passing stranger because one’s wife has greater means to
either assist or hurt. Coser’s proposition “the closer the relationship, the more intense the
conflict” rings true, not because of the number of methodologically valid studies he has
mustered to support it but because the reader can apply it to his own experiences with others
and see its applicability to his own life.
Again, conflict is part and parcel of human life. All that it takes is dexterity
and calmness to resolve every conflict that arises for the humanization of the world. And
when humans are sometimes incapable of reaching good denouement, supernatural forces
take care of the rest. That is the case in Nigerian author Elechi Amadi’s novel The Great
Ponds, the decision of returning the issue to the god of night Ogbunabali to judge to whom
belonged the Wagaba ponds was welcomed but each village insisted that the other should do
the swearing, the matter is then referred to the gods under the terms that Olumba’s survival
for six months would confirm the ownership by Chiolu. Just as Chiolu seems poised for
victory, a more universal affliction in the form of a ravaging influenza sweeps across the
world, rendering the business of the ponds insignificant. Moreover, the suicide of Wago, the
leading Aliakoro warrior inside contested pond, renders it useless, because it is a taboo to fish
in such polluted waters. In sum, the story clearly shows the futility of human endeavour and
strife. The author is then inviting us to the promotion of the tolerance value. Elechi Amadi
also showed through his novel under study that we can get solutions to our many conflicts
that we are facing nowadays in Africa by returning to African traditional values. It is
customary in African tradition that whatever human beings fail to resolve they refer to their
gods. So, the matter moved from the human realm to the hands of the traditional gods.
Through his Great Ponds, Elechi Amadi is inviting us to return to our African values to
resolve our conflicts that tearing our continent. In this postmodernism era, we need to make
use of our traditional culture or values to find sustainable and durable solutions to our crisis.
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